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"apY°H N9 AWK NXRY N2 T RYM”

Just Like Leah Went Out to Give Birth to Yissaschar the Pillar of Torah
so Too Did Dinah Go Out to Rescue Rabbi Akiva a Gilgul of Yissaschar

In our parsha, parshas Vayishlach, we read (Bereishis 34, 1):
“paNt n1as mReY appYy 17 AwR nRY na mre Xen”—Now Dinah,
the daughter of Leah, whom she had borne to Yaakov, went
out to look over the daughters of the land. Rashi comments
based on the Midrash (B.R. 80, 1): %y Xox ,app* na RY1,18Y na”
(1v-5 NUWwRA3) TRRIY N MIREY RO ARY ARY N2 NRTP NNORY ov
“mnas maRs Ywnan wn oy anRapY ARY Xexni—was she not the
daughter of Yaakov? But because of her “going out,” she is
referred to as “the daughter of Leah”; for she too had an
outgoing nature, as it states: “And Leah went out to greet
him.” Regarding her, they coined the saying, “Like mother
like daughter.”

Anyone scrutinizing this passuk, will be struck by a glaring
incongruity. After all, Leah Imeinu merited giving birth to six
of the twelve shevatim of Yisrael for Yaakov Avinu. Among
them were some of Yisrael’s most important and outstanding
shevatim. Her offspring included shevet Levi—comprised
of the kohanim and leviim—shevet Yissachar—the pillar of

Torah—and shevet Zevulun—Yissachar’s benefactor.

Furthermore, it is written (ibid. 29, 17): “niz3q axY »oy1"—
Leah’s eyes were tender. Here Rashi explains: “That she
thought that she was destined to fall to the lot of Eisav; and
she would cry, because everybody would say, “Rivka has
two sons and Lavan has two daughters--the elder daughter
for the elder son and the younger daughter for the younger
son.” Thus, her tefilos effected her salvation from Eisav and her
ultimate marriage to Yaakov. This is implied by the statement
(ibid. 30, 1): “rtminRs Ym= xapn’—and Rachel became envious
of her sister. Rashi explains: “She envied her good deeds.
She said, “Were she not more righteous than me, she would
not have been worthy of bearing sons.” In light of all this, it
seems preposterous that our blessed sages would speak of her

shamefully by referring to her as "m»Rg», simply because she
went out to greet her husband Yaakow.

HKB”H Assisted Him Resulting
in the Birth of Yissachar

Even more surprising is the fact that our blessed sages saw fit
to compare Leah’s going out to Dinah’s going out. Itis as if they
are suggesting that they behaved improperly and immodestly.
Now, we have seen that as a result of Leah’s going out, she was
granted divine assistance; she was privileged to bring into
the world the neshamah of Yissachar, the pillar of Torah. The
passuk states (ibid. 16): ,1nxapY RS Rxn1 29pa T 1R 2Py K129
“N11 meDa MY 25w 913 ORTITS PPRIOW M5W 5 R1an YYN amaxm—and
Yaakov came from the field in the evening, and Leah went
out to greet him and said, “It is with me that you must
come for I have surely hired you with my son’s ‘dudaim.”
So he lay with her on that night. Rashi makes the following
comment: “HKB”H assisted him (her) that Yissachar should
emerge from there.” The Siftei Chachamim provides further
clarification: The passuk should have said "xwm 197927, meaning
“that night”; instead it says "N m%"%2, indicating that “He,”
HKB”H intervened.

In fact, it is evident from the continuation of the passuk
that HKB”H stood to Leah’s right as she gave birth to Yissachar
(ibid. 17): =mxnr weman 12 apydy 9om anm ARy SR ophr paws”
“aEwwe TR NIPNT MWIRY NMAY NN WK MDY opYR 1M aRv—G-d
hearkened to Leah, and she conceived and bore Yaakov a
fifth son. And Leah said, “G-d has granted me my reward,
because I gave my maidservant t my husband”; and she
named him Yissachar. So, it seems incongruous for our sages
to blame Leah here for going out.
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Furthermore, Leah’s righteousness continues to grow and
develop with the birth of Dinah. As it is written (ibid. 21): anxy"
“r277 AW NX RPN ns 1T —subsequently, she bore a daughter,
and she named her Dinah. Regarding this passuk, we find the
following elucidation in the Gemara (Berachos 60a): ,anx1 »xn”
NREY 17ONY DWW WY 00w TN LY 17 ARY e nRY 27 R
RIN KD 95T A7 AR MW N0 NINAWR 1R YSUNT ann IR Y apyn
STTTT MY DR RIPNT RN N3 8am TR MInawn nnss Y onins
What is the significance of the word "nxv (“subsequently”:
after what)? Rav said: After Leah rendered a judgment
concerning herself, and said, “Twelve shevatim are
destined to emerge from Yaakov; six have already emerged
from me and four from the maidservants; that is ten. If this
one is a male, my sister Rachel will not even be like one of
the maidservants.” Immediately her fetus was transformed
into a female, as it says, “And she named her Dinah.” Seeing
as Dinah was born as a result of Leah’s righteousness--due to
her concern for her sister Rachel Imeinu--how could such a
mishap ensue from her going out like her mother?

The great luminary, the Chasam Sofer, senses this
incongruity and here is an excerpt of what he writes in Toras

Moshe (Vayishlach):

SR AETEn ARY 1w o abvon ARy ms nhuRe gnnw ens”
129751 1IN 9D A7 N RAYT R (oY Raama nbpYipna myphpn ahnn
TNDT 7T NISTAY ,TANNDW 15w 5] K12N IR KRN AIRY Rent (P Pray) b
AN3,TOWWY AR YN RY DR 00PN pawer anKa by, [1owwe X iy
NN Sw 110 01w YA, wTTEY ARY AN DOpYR PR o5 i Yaw iR
ANI27 D Y RYKR LR DR DpYR ynwet 1w KXY 10 091y 1hn e oy
DIYaM PRI D123 NINTY N3 AN 1501, WP ANYNY Y notian
MIRTY 7IREY 791 ..0MPRD IRWY KRYT 1] aTaa 1Taaa R, NI
e mn nyaT Bean niatn MWK paN' nua'a

Rashi comments that she had an outgoing nature like Leah.
G-d forbid that the he would mention the righteous Leah in a
disparaging manner, blaming Dinah’s misfortune on Leah. In
fact, the opposite is true. The Almighty viewed Leah’s going out
as an act of kedushah, devoid of any intent to derive pleasure
Otherwise, the Torah
would not say: “And G-d hearkened to Leah” ... Thus, we must

from Olam HaZeh, chas v’shalom.

conclude that her going out was sacred to Hashem. Similarly,
her daughter’s going out to check out the local girls, their
nonsense and frivolities, was sacred to Hashem. She separated
herself and distinguished herself from them; she did not act as
they did . .. Therefore, the first letters of the words n1a'a mxRa
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yaR'nt spell 5“an—alluding to the fact that she recognized their
foolishness and evil spirits.

Later on in his commentary, the Chasam Sofer explains why
Dinah did not suspect or fear the people of Shechem:

waras 2227 K1 s 00, [nvan nReew] ara amvwss we nakat
197 1IN D 11 By rva Rt IR LLL(A9-35 09139) P108a NXN nweas vwn
19%7,112 A0 AR RS 79R0aRT Y8 IR INYR Raw D19aRn Yaa RST,apy0
YR I T Y o1 wYew KT Bow i KW o1 Y ey KT R
Sonvant nynan

In truth, she is blameworthy for leaving her house . ..
however, she relied on the power of the elderly Yaakov.
For he was not lesser than Avraham, for whom a malach
appeared to Pharaoh and Avimelech, and did not allow
them to touch his wife. We must conclude that the reason
a miracle was not performed on her behalf was because
Shechem was not worthy of being the cause of a miracle; he
was less significant than Pharaoh and Avimelech.

“B7a1 71N 1dDww”’—A Donkey Caused His Birth

Like a loyal servant grasping onto the coattails of the
Chasam Sofer, I would like to explain why the passuk sees fit
to compare Dinah’s going out to Leah’s going out: na a1 xxny”
“aRY. According to our blessed sages, this passuk insinuates
that she had an outgoing, adventurous nature like her mother.
Additionally, why didn’t HKB”H perform a miracle on Dinah’s
behalf, to rescue her from Shechem ben Chamor’s vile act—
as He did on behalf of Sarah and Rivka in their encounters
with Avimelech? Now, we have already introduced Rashi’s
comment that HKB”H assisted and intervened with the birth of
Yissachar; however, Rashi does not specify the form this divine
intervention took. The Siftei Chachamim, however, provides
the following clarification:

TRTT MY 1N Y 25171 W 1A K3 apphw anl wr pnn IR
NEMT NG YRWNW 25 Y1 10T, 21na apt ina nfapm yna basa 2oy
NY 995 nINaT, ANY DRNG o Y o 191, 0RY DiRa e 01, 1nRapy
IR 9T 12180, 078 1IAR 10w (T-1UR W) 3IN5W A 11,95 Biaan
SM2Wm98TD BT 1O AT (0T 12180 ,093 11, 10w TYnw X2

How did He (HKB”H) help him (Yaakov or Leah)? Let us
suggest that Yaakov returned from the field and was riding
on his donkey. He intended to go to Rachel’s tent; but HKB”H
influenced the donkey. It brayed so that Leah would hear it.
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She went out to greet him, so that he would go to her tent.
And that is what happened; he went to Leah’s tent and that
night, they conceived Yissachar. This is the implication of
the passuk (Bereishis 49, 14): “oa1 2mn 1sww?”. It wants to
inform us how Yissachar’s birth came about. The donkey
was instrumental. (Translated literally, the passuk could
be implying that Yissachar was caused by a donkey.)

The source for this notion is found in the Gemara (Niddah
31a): n“apnw Tnabn R v mny 35w 29057 ORR 1M 130 RN
“3wwy 17 093 M, R0 N wY 1naRw awyn niRa y»o—Rabbi
Yochanan said: What is the implication of that which is
written: “He lay with her on that night”? It teaches us that
HKB”H assisted in that act, as it states: “n=aa 21n Dww—a
donkey caused the birth of Yissachar. Rashi comments: “The
word X7 in the passuk refers to HKB”"H—He intervened;
Yaakov’s donkey veered toward Leah’s tent.” We could imply
from Rashi’s language that the donkey changed its course on
its own, choosing to head towards Leah’s tent. Still, we must
endeavor to explain how Leah knew that Yaakov was returning
from the field, prompting her to go out and greet him. Hence,
we must suggest that not only did the donkey head toward
Leah'’s tent, but it also brayed so that Leah would hear it—as
the Siftei Chachamim explains. Otherwise, Yaakov would have
simply redirected the donkey to Rachel’s tent.

We find a similar interpretation of the passuk in the Targum
Yonasan: X130 *HR 9nRRTINRTPY ARY K¥N1,3993 1w 1 apye R
N7 NPT NRARnT v B Ny nyawt Nwnana Kopn m oapy by -
10 snis nanaR nmepy RS npa RnR apye
from the field in the evening; and Leah heard the braying
of the donkey; and she knew that Yaakov was coming; and

Yaakov returned

she went out to greet him and said, “You should come to
me.” This interpretation also appears in the Ba’al HaTurim on
parshas Vayechi: Y1p XY mynww 291 21 12 »p 893 mn 1w’
LT9IIRY INRTAMT 3PP NRAEY ARE,nnn npyy

Thus, it is incumbent upon us to resolve this mystery. Why
did HKB”H orchestrate for the birth of Yissachar—the pillar
of Torah—to come about as a result of the donkey’s braying?
Furthermore, why did Yaakov Avinu see fit to mention this
fact--“mma 2mn Aoww “--in his blessings to Yissachar prior to
his passing away? Obviously, this signifies that this fact is
important. So, we can only wonder what indeed is so significant
about the fact that Yissachar’s birth was orchestrated by means

of the donkey’s braying.
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The Donkey Brays during the First Watch of the
Night to Arouse Us to Engage in Torah-study

I would like to propose an explanation based on what we
have learned in the Gemara (Eiruvin 100b): XonYx ,jart1 221 1nR”
e ey i brar Sinmm niyeax o 12een i nana XY Rabbi
Yochanan said: If the Torah hadn’t been given, we would
have learned modesty from the cat, that theft is wrong
from the ant and that adultery is wrong from the dove.
Rashi explains: ,1nR1e moont 278 2283 p1 Yron wKRw Sinnn nyns”
,INNaR YoR®" NPT AN PR, RS yopa 1090 (-1 9wh) 20097 mhnan b
“mir nab RYNR PP eRw mn neraytl—a cat does not defecate in
front of people and it covers up its feces; ants do not steal food
from one another; the dove has relations only with its mate.

We can explain the matter based on what we have learned
in the Mishnah (Avos 6, 1): “r1125Y KPR X123 RY 1“apn R12w mMmYs'--
All that HKB”H created in this world, He created solely for
His own glory. Thus, we learn that every creature that HKB”H
created was created to glorify His name; that people should
learn from it the proper way to serve Hashem. This indeed is
the message conveyed by the following Mishnah (ibid. 5, 20):
NP RS 712231 ,7380 Y1 ,7wa0 DP1,a10a0 1 1, mIR KRR s amnY”
“@nwaw 738 11¥1—Yehudah ben Teima said: Be strong like a
leopard, light like an eagle, swift like a gazelle, and mighty
like a lion—to perform the will of your Father in Heaven.

So, now let us consider what we can learn from a donkey.
We learn in the Gemara (Berachos 3a): whw =mix =mpobx »39”
MNP PIRD AR 7UaPn 2w nwnt anwn Yo Yyt ,avibn i nnwn
A DY ARy IRY 9P I weTE nynnt aRwe o1nn i (B-no tne)
P10 Pbw PR 20aY Y AP I WK 1anwn 23Ty 1meol
Sroya oy naaon nwRt MR e1en 72 The Gemara teaches us that
the night is divided up into three watches. HKB”H created a
specific sign to identify each watch. The sign for the first watch
is the braying of the donkey.

It appears that we can explain HKB”H’s choice of the braying
of the donkey to identify the first watch of the night based on
the following Rambam (Hilchos Talmud Torah 3, 13):

,17992 KUK 1NnoM 217 1Y 2R PR ,AYTa B1a by mienw by ar”
1711 AR T99AR TaR? K1, 1105 Y52 1 I N3 Nty i o 1ol
19K RO 21271 1IN TN KUK 1T 1O AWt 1anwt ARt awa
901,753 2217 M1 (199-2 119°K) TANAY 09 RN 1710 B a0 R oo
Sara oy qwnaa ton e vin aveha naina pown

Parshas Vayishlach 5776 | 3



Even though it is a mitzvah to study during the day and
atnight, itis only at night that a person acquires most of his
wisdom. Therefore, a person who desires to merit the crown
of Torah should be careful with all his nights, not wasting
even one with sleep, eating, drinking, idle chatter, or the
like. Rather, [they should be devoted to] the study of Torah
and the words of wisdom. Our Sages declared: “The song
of Torah can [be heard] only at night, as it states (Eichah
2:19): ‘Arise, sing out at night...”” Whoever occupies himself
with Torah study at night will have a strand of divine favor
extended over him during the day.

Accordingly, we can comprehend why HKB”H chose the
donkey, whose nature is to bray during the first watch of the
night, to arouse Yisrael to carry the heavy burden of the Torah
on their shoulders. For, it is important to cry out the words
of Torah not only during the day but at night, as well. In fact,
we learned from the Rambam that a person acquires most of
his Torah knowledge and wisdom from his nighttime Torah-
study. Hence, it is written (Yehoshua 1, 8): mminm 22w wins 85"
“m5"51 B 12 noam an am—this book of the Torah shall not
depart from your mouth; rather you should contemplate it
day and night.

Crouching between the Boundaries
Like a Donkey that Walks by Day and by Night

It appears that we can provide definitive proof for this
interpretation from that very same berachah that Yaakov
bestowed upon Yissachar prior to passing away (Bereishis 49,
14): yaRm NRY 310 5 AR RO ,EPNAWRT 1S Y21 0 Tmn sy’
“1a1v oRY mo1 Braoh mow v anap: s—Yissachar is a strong-
boned donkey, crouching between the boundaries. And
he saw a resting place, that it was good, and the land that
it was pleasant, and he bent his shoulder to bear and he
became anindentured laborer. Rashi comments: “Yissachar
resembles a strong-boned donkey, who bears the yoke of
Torah—Ilike a strong donkey, which they load up with a
heavy burden. Crouching between the boundaries: Like a
donkey that walks by day and by night and has no lodging
indoors; and when it wants to rest, it lies down between
the limits, in the ‘techumim’ of the cities to which it
transports merchandise.”

Here we find it stated explicitly that Yaakov Avinu compared
Yissachar—the pillar of Torah—to a donkey, because he carries
on his shoulders the heavy burden associated with the yoke of
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the Torah: “Like a donkey that walks by day and by night.”
This enlightens us as to why HKB”H orchestrated Yissachar’s
conception in this manner. Yaakov returned from the field in
the evening, during the first watch of the night, and Leah heard
the braying of his donkey. These events served as a preparation
for the birth of: “Yissachar, the strong-boned donkey”—who
carries the burden associated with the yoke of Torah, both day
and night, like a donkey:.

It is precisely for this reason that Yaakov chose to praise
Yissachar in this manner: “@=a amn 2sww*”. For, the donkey was
instrumental in the birth of Yissachar; it brayed when Yaakov
returned from the field, thereby alerting Leah. Yissachar
learned from the donkey to carry the yoke of Torah on his
shoulders by day and by night. Thus, we see him “crouching
between the boundaries”— “like a donkey that walks by
day and by night.”

Dinah the Daughter of Leah Went Out
to Free the Neshamah of Rabbi Akiva

In this manner, we can proceed to explain the incredible
connection between Leah’s going out and her daughter Dinah’s
going out, as implied by the words of the passuk: na m» xxny”
“xY. Recall that Rashi explained in the name of the Midrash:
“Because of her ‘going out, she is referred to as “the
daughter of Leah”; for she too had an outgoing nature.”
Let us present the revelation of the divine kabbalist Rabbi
Shimshon of Ostropoli, hy”d, in Likutei Shoshanim. He writes
incredible things concerning the fact that the spark (“nitzotz”)
of Rabbi Akiva’s neshamah was concealed and sequestered
away within the klipah of Shechem ben Chamor. Due to Dinah’s
actions, resulting in the death of Shechem ben Chamor, the holy
“nitzotz” of Rabbi Akiva was released from the grasps of the
forces of tumah.

We shall begin with a fundamental principle gleaned from
the immaculate teachings of the Ohr HaChaim hakadosh in
parshas Vayechi (Bereishis 49, 9). He explains that as a result
of the “cheit Eitz HaDa’at” many holy neshamos fell into the
domain of tumah. Since then, it has been our task to find them,
refine them and retrieve them by means of Torah and mitzvot.
Occasionally, HKB”H arranges for the impure soul within which
the holy “nitzotz” is concealed to yearn to attach itself to a pure
soul. In this manner, the holy “nitzotz” can be extracted and
returned to the domain of kedushah.
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The holy Rabbi Shimshon teaches us that this is precisely
what transpired with Shechem ben Chamor. Concealed within
him was the holy “nitzotz” of the Tanna Rabbi Akiva. Due to the
presence of that holy “nitzotz,” he yearned to unite with Dinah
the daughter of Yaakov, the source of kedushah. When Shimon
and Levi killed him, Rabbi Akiva’s holy “nitzotz” was released,
enabling Yaakov Avinu to return it to the realm of kedushah.

He adds that HKB”H hinted this fact to Yaakov Avinu. After
Shimon and Levi killed the inhabitants of Shechem (ibid. 35, 1):
“o'R nYany'y ore apy YR oopYs 1mR’—G-d said to Yaakov, “Arise,
go up to Beit E1.” Note that the firstletters of these words spells
out the name &“3*py. In this manner, HKB”H relayed the message
to Yaakov that everything that had transpired with Dinah and
the inhabitants of Shechem was for the sake of the holy “nitzotz”
of Rabbi Akiva. By killing Shechem and his people, the “nitzotz”
of Rabbi Akiva was set free; HKB”H entrusted Yaakov to return
it to the realm of kedushah.

Based on this understanding, the holy Rabbi Shimshon
provides us with an interpretation of Rabbi Akiva’s cryptic
message to his students (Pesachim 49b): ,X2'pp 37 2nx R2an”
“mrs UWOWANT BOM TRbn MY ImY m SnNnRR YANT DY nenws—we
learned in a Baraita: Rabbi Akiva said: When I was an “ahm
ha’aretz” I said, “Who will give me a Torah scholar so that I
might bite him like a donkey?” He wished to reveal to them
that his neshamah was sequestered away within the klipah of
Shechem ben Chamor. Now, Shechem ben Chamor was part of
the klipah of the donkey, of whom the Gemara says (Berachos
3a): “apn "mn awse mamen’—the sign for the first watch
is the braying of the donkey. Therefore, the Torah refers
to him as Shechem the son of aram, spelled without the letter

“« »”

vav.” Spelled this way, it is an acronym for mawx™ mamwn
am'm—alluding to the fact that the first watch is identified by
means of the donkey. This then was Rabbi Akiva’s message to
his students: “When I was an “ahm ha’aretz”—in other words,
when I was still confined within Shechem ben Chamor, who was
an “ahm ha'aretz”; “I said, ‘Who will give me a Torah scholar
so that I might bite him like a donkey?’” --because Shechem

ben Chamor was part of the klipah of the donkey.

Rabbi Akiva Was a Gilgul of
Yissachar the Pillar of Torah

Now let us luxuriate in the wonders of the Torah. In the
Arizal’s Sha’ar HaPesukim (Vayishlach) he teaches us that Rabbi
Akiva was one of the ten martyrs who were put to death to
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atone for the sin of “mechirat Yosef”—selling Yosef into slavery;
in fact, he was the gilgul of Yissachar, the pillar of Torah. In
this manner, he interprets Leah’s remark to Yaakov (Bereishis
30, 16): “s13 »R7172 Tn75w 15w 5 KX1an wx’--It is with me that
you must come for I have surely hired you with my son’s
“dudaim.” The words “Jnasw 712w” emphasize that he was
hired for a dual purpose—to release the neshamah of Yissachar,
the pillar of Torah and to release the neshamah of Rabbi Akiva,
a gilgul of Yissachar, with the help of Dinah.

A similar explanation is provided in the commentary Ohr
Yakar on the Zohar hakadosh (Part 17; page 227a), authored
by the divine kabbalist the Ramak, zy”a. He adds a wonderful
chiddush. It was precisely for this reason that Rabbi Akiva
was privileged to begin learning Torah at the age of forty. For,
the passuk states explicitly (Divrei HaYamim I 12, 33): »znv”
“penyy ma0a sy Aswws—from the sons of Yissachar, those
with a profound understanding of the times. And we have
learned in the Mishnah (Avos 5, 21): “ra2a% m*ya1x 12"—a forty-
year-old attains understanding. Therefore, Rabbi Akiva, a
gilgul of Yissachar, merited the understanding of Torah at the
age of forty.

Now, the connection between Yissachar—the pillar of
Torah—and Rabbi Akiva is quite clear. Rabbi Akiva arranged
all of Torah she’b’al peh for Yisrael, as the Gemara explains
(Megillah 2a): “mxnmono 83°py ¥31 *1271 1w"—this is the opinion
of Rabbi Akiva, the anonymous one. Rashi provides the
following clarification: 57) 1203 98T 10 121N PaINDR 97
,TIMY 937 NN2D BRD MR Y39 RNATIN BND ,TURR 37 Mwn Bano (e
“X2'py 277 RIYR oxnnno nbisi—all of the rulings stated
anonymously represent the opinions of his students, as it
isrecorded in Sanhedrin (86a): The anonymous Mishnah is
Rabbi Meir; the anonymous Tosefta is Rabbi Nechemiah; the
anonymous Sifra is Rabbi Yehudah. All of the anonymous
rulings accord with Rabbi Akiva. In other words, all of Torah
she’b’al peh came to us from Rabbi Akiva; he arranged it and
passed it on to his students.

So, once again let us luxuriate in the wonders of the Torah.
HKB”H is presenting us with an allusion in the passuk: xgnv”
“xY na mrr—Dinah, the daughter of Leah went out. As we
learned above, our blessed sages derive from these words the
aphorism: “Like mother like daughter”; both Leah and Dinah
had outgoing natures. As per our discussion, they are alluding
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to the fact that normally the honor of a Jewish woman is inside
the home, as it is written (Tehillim 45, 14): 9n na ma71as ¥o”
“mrin—but the Kking’s daughter is all glorious within. Yet,
it was orchestrated from above: “rta»1 Xen1"—that Leah should
abandon her private quarters in order to release the neshamah
of Yissachar, the pillar of Torah, which was concealed in the

domain of Lavan HaArami.

In similar fashion, like mother like daughter, it was
orchestrated from above: “nRY na m»1 xent”—that Dinah also
abandoned the quarters more befitting a princess in order to
extract from Shechem ben Chamor the holy “nitzotz” of Rabbi
Akiva. When the neshamah of Rabbi Akiva was finally released
from the klipah of the donkey and returned to the domain of
kedushabh, it followed in the footsteps of Yissachar: a1mn =sww>”
“@ma. Rabbi Akiva learned from the donkey that brays during
the first watch of the night that it is critical to engage in Torah-
study day and night.

Thus, we see that the goings out of Leah and Dinah were both
orchestrated from above in order to extract from the klipah the
neshamos of Yissachar and Rabbi Akiva—two neshamos that
are intimately related to one another. Just as Yissachar is the
pillar of Torah and possesses a “profound understanding of
the times”; so, too, Rabbi Akiva, a gilgul of Yissachar, arranged
all of Torah she’b’al peh.

With the utmost respect and affection, I would like to add
a valuable point of my own. Why in fact did HKB”H arrange
for these two precious neshamos to be rescued in this manner-
-y xent and “mvt xgn”? From an outsider’s point-of-view
their behavior appears inappropriate for a proper, Jewish
woman, whose glory and splendor is usually reserved for
private quarters: “rna®a gva na trEs Y.
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Let us begin by presenting an explanation from the Siftei
Kohen (Vayeishev) as to why the neshamah of David HaMelech
emerged from the union of Lot and his daughters rather than
from a pure and holy union. He explains that when a very
important neshamah is due to descend to Olam HaZeh, it
triggers a great deal of protest in the heavens. Therefore, in
order to fool and mislead those protestors, HKB”H introduces
such a neshamah in a roundabout manner. It emerges from
an unlikely or even objectionable source, which the objectors
would not even consider.

Based on this notion, it is not far-fetched to suggest that
this is why HKB”H arranged for Leah and Dinah to deviate from
the normal, acceptable behavior of a Jewish woman. It was a
ploy to mislead the external forces of tumah. For, it would not
occur to them that Leah’s going out or Dinah’s going out would
ultimately effect the rescue of the holy neshamos of Yissachar—
the pillar of Torah--and Rabbi Akiva—the founder of Torah
she’b’al peh--from the hands of the klipah.

This then is the significance of the passuk: “nx% na vt xgnv
Rashi explained: Because of her “going out,” she is referred
to as “the daughter of Leah”; for she too had an outgoing
nature, as it states: “And Leah went out to greet him.”
Regarding her, they coined the saying, “Like mother like
daughter.” HKB”H arranged for Leah to defy the constraints of
kedushah in order to penetrate the klipah and extract the holy
neshamah of Yissachar. Upon seeing Leah leave the confines
of her home, it did not occur to the forces of tumah that such
an indecent act could lead to the birth of Yissachar. Similarly,
Dinah’s unbecoming act was orchestrated from above in order
to rescue the neshamah of Rabbi Akiva, the gilgul of Yissachar,
that was concealed within Shechem ben Chamor. May Hashem
enlighten us with His Torah!
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